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UTAH'S IOSEPA: POLYNESIAN BEAUTY IN THE DESERT
Many of the articles in newspapers, journals and magazines
which have been published during the past forty or forty five years
about the Polynesian Colony of Iosepa, Skull Valley, Tooele County,
Utah, have emphasized extreme sympathy for the colonists.
These
writers have deplored the bleakness of the location of this town
and its immediate surroundings as contrasted with the beautiful
green farming lands and towns in other areas of northern Utah.
In
Skull Valley the farming areas were smalier and the desolate areas
were larger than in other places they have seen.
In some of the
nearby areas of lower elevation the land is not as fertile as it is
higher up toward the eastern mountains where there is much better
drainage.
In the lower areas there is a higher salt content both
in the soil and in the water. Only certain plants will grow under
those circumstances and the water is not fit for human consumption. 1
The attitude of these visitors is easy to understand because
the area where the townsite of Iosepa was located has long since
lost its beauty and comliness. Over the years it has become very
desolate.
In the townsite, the area most visible to visitors to
Iosepa today, nearly all of the fruit, nut and shade trees once
growing there have died because they lacked sufficient water.
Lawns, flower gardens, vegetable gardens and grape vines which once
existed in the townsite have also died because the only life
sustaining moisture received since the Polynesians left Iosepa has
been in the form of rain from the sky in a land which never did
receive much rain. After the colony was closed, Polynesian farmers
were not there to distribute irrigation water on the townsite.
This water has been brought down from the mountains to the east for
well over a century.
During the existence of the colony it was
divided between the townsite and the colonists' nearby fields.
After the closing of the colony, the water was used to irrigate
only the fields.
Actually, the soil on the townsite is still as fertile as it
ever was and could still be productive if sufficient water was to
be applied.
In 1889, when the first Polynesian colonists moved to
Iosepa, abundant crops were growing in the fields near the townsite
·(but not on the townsi te itself) and were ready to be harvested.
· This was a very productive ranch when the Polynesians arrived and
set up their colony.
Very soon, the townsite itself became very
productive also.
Soon after the Iosepa properties were sold in 1917 and the
colonists moved elsewhere, no one irrigated or cared for the
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flowers and fruit trees and other vegetation which had caused
Iosepa to be more than a just a ranch, but also a pleasing
community which had truly blossomed as a rose. At this time, most
of the area which was not incl.u ded in the well watered fields has
returned to its natural state and the irrigation water and care
given to the townsite area were diverted to the needs of the
Deseret Livestock Company ranch, purchaser of all of the lands of
Iosepa, including the townsite and all of the nearby irrigated and
highly productive fields.
Although well irrigated fields, producing abundant crops of
livestock feed, continue to exist near the townsite area, water has
not been applied to the lands in Iosepa townsite since the
Polynesian colonists were there.
It was at that time that they
made their Utah home town literally "blossom as a rose".
To the
colonists who lived there and everyone who visited the colony
during its productive period, this was a truly beautiful, lush and
productive town.
The Hawaiians loved flowers and well-kept yards and gardens.
Consequently, they created beautiful surroundings. The cleanliness
of their town was well known. They began planting trees and shrubs
soon after they arrived in their new colony and continued plantings
from time to time throughout their stay. The Church and state both
promoted sanitation and beauty surrounding the residences in towns
and communities throughout the state.
In 1915, James H. Wallis,
state inspector of farm and town sanitation, visited Iosepa for
three days as part of his regular duties.
In a very earnest
address, Wallis said that of all the many towns he had inspected
that year,
"Iosepa stood as a whole the very highest in
cleanliness, both in the streets and yards and in the interiors. 112
Also in 1915, the Iosepa Agriculture and Stock Company offered
prizes of fifty dollars, fifteen dollars and five dollars for the
properties most commended for cleanliness by Mr. Wallis.
An
elaborate judging system was worked out in order to have a fair
evaluation.
It was based upon a one hundred point scale.
After
Mr. Wallis inspected all the houses in Iosepa, John Broad I s
property was judged best with ninety seven points out of one
hundred points.
Ben Hoopiiaina's house and surroundings rated
second with ninety two points and John Makakao won the third prize
· with ninety points. 3
At the present time, (1998) only a few remnants indicate that
at one time a flourishing and beautiful community existed out on
the desert land of Skull Valley, Utah. There are a few skeletal
remnants of Iosepa's shade trees, a few crumbled foundations, and
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a very few of the original buildings.
Although all of the 300
fruit trees and nut trees which were planted in and around the
Iosepa townsite have long since died from lack of water and care,
there are several delicious apple trees now growing in front of
some of the remaining houses at the center of the present Skull
Valley Ranch headquarters.
Behind some of those houses are a
number of apple, pear and other fruit trees. According to two or
three of the men working on the ranch these trees were probably
planted by the Polynesians during the existence of the Iosepa
colony. Further investigation has shown that they were planted at
a later date (in the early 1970's) by or under the direction of
Daniel G. Freed, one of the stockholders of the Skull Valley Ranch,
the current name of the Deseret Livestock Company. 4
In the fall of 1997, most of the apples were picked from the
apple trees growing in the space between several houses which
remain on the western edge of the townsite and the highway now
going along the edge of the old Iosepa townsite. On November 20,
though most of the leaves had fallen, some apples remained and were
enjoyed by the author of this paper. The location of these apple
trees had permitted rain and drainage water to keep them watered,
alive and healthy. Since tasty fruit can still be produced in that
area, this should serve as evidence that when the Polynesians lived
there, good fruit could be produced in Iosepa.
A few of the yellow roses which once adorned the townsi te
still bloom in some places. Two rose bushes have been moved up the
valley to the home of Mrs. Murphy, an Indian lady, originally from
Nevada, who has many fond memories of things pertaining to Iosepa.
Two of the of many fire hydrants once placed in orderly
fashion to serve the community of Iosepa are now exhibited as
memorials to this once proud colony.
One hydrant was moved into
the Iosepa cemetery enclosure.
Another was shipped to the
Polynesian Cultural Center in Laie, Hawaii for exhibition there.
The school house, church building and most of the houses and
outbuildings which once belonged to the colonists have been moved
away or torn down so that the materials from which they had been
constructed could be utilized in building barns, sheds and corrals
in other areas. In 1917, when nearly all of the colonists had left
Iosepa, there were not enough remaining colonists to do the work on
such a large ranch.
That year, most of the harvesting had to be done by outside
hired help.
This was so counter productive that the decision was
made to sell the ranch. The Deseret Livestock Company bought the
ranch and added it to their holdings in the area.
3

Thus, the Iosepa colony, including its land holdings up and
down the valley, became an integral part of the Deseret Livestock
Company, a working ranch with the main goal of turning a profit in
raising and selling beef cattle, sheep and pigs and livestock feed.
This company had no reason to maintain the beautiful homes, fruit
trees, vegetable crops or flower gardens which the Islanders had
established as they created an environment suitable to their
culture and life style.
Such activity just did not fit into the
plans of the new owners.
The Deseret Livestock Company had no motivation to maintain
the historical significance of this so called "Ghost Town". Under
these circumstances, we should not be surprised that the townsite
soon became dry and dilapidated, returning to the natural desert
condition which it had before its first pioneer cultivators arrived
on the scene, approximately twenty eight years earlier on August
28, 1889.
It should also be easy to understand how quickly the beauties
of the townsite began to fade and sagebrush and prairie grasses and
prairie rodents were able to take over again.
Given the same
circumstances and conditions encountered by Iosepa, the results
would have been much the same in most of Utah or in neighboring
states in the intermountain region.
In these arid areas,
irrigation water must be regularly applied in order for plants and
trees to continue to grow. If the Iosepa townsite and homes and
yards had continued to be maintained in the same manner as has been
done in many other colonies established during that era, there
probably would not have been anyone referring to Iosepa as a
desolate "God forsaken place."
After a visit to the Iosepa townsite and cemetery in its
present state, many have asked, "Why did the Mormon Church send
those people out to such a God-forsaken land as this?" or "Why did
they send people from the beautiful islands of Hawaii and the South
Sea Islands to this desolate place?"
These are good questions,
especially if asked by one who is not acquainted with all the facts
of the situation.
One of the main purposes of this paper is to
present the background circumstances regarding the establishment of
the colony of Iosepa and the role of the Church in the founding and
the administration of the colony.
As a matter of fact, many other places in Utah and the
intermountain states, later to become beautiful communities, were
at one time so desolate and lonely in appearance that some people
also referred them as something like "God-forsaken" places. There
were even those who felt that Salt Lake Valley was not such a great
4

place in which to live.
According to R. Lanier Britsch in his comprehensive one volume
history of the Mormons in Hawaii entitled: Mor amon a. the Mormons in
Hawaii: "It should be remembered that Mormon pioneers settled many
other places in the mountain west that were as inhospitable as
Skull Valley.
The saints, whether Caucasian or Hawaiian, have
usually been willing to do what was possible during their own times
of struggle. "5
The important thing is that many converts to Mormonism came to
Utah from many parts of the world to be with others of the same
faith.
Sometimes the sacrifices were great but they made whatever
sacrifices were necessary, fought the good fight and won out and in
many places, made the arid and often inhospitable lands "blossom as
a rose." The Polynesians in Iosepa also succeeded in this and are
to be honored for their successes.
Now, back to the basic question:
Why did the Mormon Church
"send" the Polynesians to Skull Valley, Utah? The question itself
seems to be accusatory and indicates a desire on the part of the
Church to put the Polynesian colonists out away from the center of
the Church in an undesirable place and perhaps because they were
not wanted in Salt Lake City.
The suggestion has been made that
perhaps this removal was inflicted upon the Polynesians because
some Salt Lake City residents deemed the Polynesians to be not as
high quality as the Caucasian immigrants with their European
background.
That is simply not true! In the first place, Church officials
did not urge the Polynesians to immigrate to Utah for reasons that
will soon be explained. After they had arrived in Utah, none of
these Hawaiians, Samoans, Tongans and other Iosepa colonists were
11
sent II to the Skull Valley Colony by the Church.
Rather, the
opportunity was presented for them to go there if they chose to do
so.
Furthermore, not many years after the Islanders arrived in
Iosepa, and responding to an inquiry by Harvey H. Cluff, president
of the Iosepa Colony at that time, the First Presidency of the
Church, in an official policy statement, stated that Iosepa
colonists who wanted to leave the colony were at liberty to do so.
The policy also indicated that if they did leave, they would be
·welcomed back if and when they chose to return.
The Polynesian
colonists were allowed to leave their community and then to return
the same as citizens of any other Mormon colony who chose to change
their place of residence. Occasionally some colonists did leave.
Some of them did return, but some who went back to the Islands did
5
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not have the finances to return to their Utah home, but wished that
they could have come back.'
Now to give an outline of the immigration of Polynesians to
Utah and of some of them becoming members of the Iosepa Colony in
Skull Valley, Tooele County, Utah:
In 1850, although it had been only twenty years since the
organization of the Church, missionaries had been sent to many
places and nations of the world. As converts came into the Church,
they were encouraged to move to Utah.
By this time, many new converts had · already come to the Utah
Territory of the United States.
Temples were to be built and
places were to be built up. It was felt that there was strength in
unity and in numbers and that Church members would help each other
to live more completely the commandments and teachings of the newly
founded church.
Converts in many nations of the world were
encouraged by Church leaders to migrate to Utah.
The first missionaries of the Church of Jesus Christ of Latter
Day Saints arrived in Hawaii in 1850.
Proselyting success came
slowly, but in a short time, there were a few Hawaiian baptisms,
and then more and more were baptized.
Although some of the early Hawaiian converts wanted to gather
to Zion along with converts from other parts of the world, the
Church leadership did not encourage them to come.
Quite to the
contrary, immigration to Utah by Hawaiian converts was discouraged
by Church leaders for two main reasons: (1) Hawaiian law would not
allow Hawaiian citizens to leave their island kingdom and (2) The
climate extremes in Utah were much harsher than the climate to
which the Hawaiians and other Polynesians were accustomed.
The
summers were hotter, the winters were colder, and the air was much
drier than the air in their homelands. Also, much more effort was
required in Utah to obtain necessary foodstuffs and other
necessities of life than was needed back in the Islands. In Utah,
food must be grown and harvested and could not be simply gathered
from the land and the sea as was the case in Hawaii and many of the
South Sea Islands.
Eventually, some citizens of Hawaii were allowed to go to
other countries.
Still later, visiting and even immigration to
Utah was permitted. About 1865 Jonathan Napela, a judge in Hawaii
was highly respected in the area in which he lived, was permitted
to visit Utah. He had an exciting and happy time in the center of
Mormondom and gained a very good impression of Utah. When he
returned to Hawaii, he took back a glowing report about conditions
in Utah and about the Church conditions in Utah. When members of
6

the Church in Hawaii heard his report they were even more eager to
immigrate to Utah.
After about 1875, the Hawaiian government began to allow some
of its citizens to go to the United States.
Hawaiian church
members, a few at a time, came to Utah with returning missionaries
or by any other means possible.
Two Hawaiian boys arrived in Utah with William King and George
Nebeker as they returned in 1873 from their missionary service in
the Hawaiian Islands. Fred A. Mitchell brought J. W. Kauleinamoku
back with him in 1875.
Mr. Kauleinamoku was the first Hawaiian
Mormon sent on a mission from Utah.
He served a mission in New
Zealand from May 12, 1885 to March 21, 1889. 7
Although laws prohibiting Hawaiian citizens from leaving their
island home were not changed for some time, exceptions were made
and occasionally Hawaiian members of the Church were allowed to go
to Utah with returning missionaries.
On August 15, 1882, eight
Hawaiians (four adults and four children) accompanied Harvey H.
Cluff, who had been recently released as president of the Sandwich
Islands (Hawaiian) Mission and Elder J. G. Knell as they returned
to Salt Lake City.
A newspaper article reporting the arrival of
these people further stated:
There is a law in the Hawaiian Kingdom which prohibits
natives from emigrating to othe~ parts of the world, but
in consequence of the government [of Hawaii} having
proofs before them that the only disposition of the
community of Latter-day Saints toward the people is to
benefit them, exceptions are made in the cases of those
desiring to come to Utah. 8
About 1884 the Hawaiian Government revoked its law prohibiting
emigration by its citizens and the Hawaiians wishing to go to Utah
found it much easier to do so .
Generally they travelled with
returning missionaries and settled around Warm Springs in the
northwest part of Salt Lake City in the old Nineteenth Ward. This
was a logical choice since this was the home ward of Matthew Neall,
Frederick Beasley, George Nebeker and other missionaries who were
friendly to and supportive of the Polynesian community. For
·example, The Deseret Eveni n o Ne ws reported:
This morning's Utah Central train brought to this
city Elihue Barrell, Matthew Noall, wife and two
children, and Fred Beasley, wife and two children from
7

the Sandwich Islands where they have been missionaries
for the past three and one half years.
They were
accompanied by sixteen natives from the Islands. 9
By the middle of 1889 approximately seventy five Hawaiian
Church members had made it to Salt Lake City. 10
Generally speaking, the Hawaiians did not assimilate well with
the Caucasian population in Salt Lake City. 1 1. These Caucasians were
of European ancestry and many of them did not accept their brown
skinned brothers and sisters as equals.· The Polynesians usually
obtained only the low paying manual labor types of employment.
They were of ten unemployed part of each year.
Few of them
purchased or built up businesses of their own, and they found
themselves in an environment quite foreign to anything they had
ever experienced.
The need became apparent for the Islanders to
have a permanent location where they could obtain year round
employment and control more of their own social environment.
In a
colony of their own they could develop a setting much more like the
one they had experienced back in their native islands.
One of the reasons the Polynesian converts were closely looked
after was that George Q. Cannon and Joseph F. Smith, two men who
held some of the very highest offices in the Church, were well
acquainted with the Polynesians and sympathetic to their needs and
aspirations. They were anxious to do anything possible for the
happiness and well being of the Hawaiian Church members living in
Utah.
George Q. Cannon {1827-1901) was in the first group of Mormon
missionaries to reach the Hawaiian Islands. They arrived there in
1850, only twenty years after the organization of the Church.
George Q. Cannon was ordained an apostle by Brigham Young on August
26, 1860. On October 10,1880 he was sustained as first counsellor
in the First Presidency of the Church under President John Taylor.
After the death of President John Taylor, he was sustained as First
Counsellor to President Wilford Woodruff on April 7, 1889 and then
to President Lorenzo Snow, on September 13, 1898. He continued in
that calling until he died on April 12, 1901. George Quayle Cannon
served as first counselor in the First Presidency of the Church for
twenty one years.
Joseph F. Smith (1838-1918) went to the Hawaiian Islands as a
missionary when he was only fifteen years old. He was ordained an
apostle by Brigham Young on July 1, 1866 at the age of 27. He was
sustained October 10, 1880 as second counsellor to President John
Taylor. After the death of President Taylor he was sustained as
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second counsellor to President Wilford Woodruff on April 7, 1889
and to President Lorenzo Snow on September 13, 1898. On October 6,
1901 he was sustained as first counsellor to President Lorenzo
Snow.
However, he was not set apart to that office, since on
October 10, 1901, just four days later, President Snow died.
At
that time, Joseph F. Smith was sustained and ordained President of
the Church, an office he held until his death on November 19, 1918,
one year after the closing of the Iosepa colony. He served as
second counsellor for twenty one years.
Then he served as
President of the Church for seventeen years.
President Joseph F.
Smith was either Second Counsellor or President of the Church for
a total of thirty eight years, a period of time which covered the
entire period Iosepa was a colony.
Both men learned the Hawaiian language very well and were well
acquainted with the customs and needs of the Polynesians.
Throughout their lives, they felt a great love and a deep concern
for the Polynesians. They were loved in return. George Q. Cannon,
with the help of Jonathan Napela, his long time friend and early
convert to the Church, translated The Book of Mormo n into the
Hawaiian language.
In October 1997, President Gordon B. Hinkley
dedicated a beautifully sculptured bronze statue honoring these two
good friends, George Q. Cannon and Jonathan Napela.
Joseph F.
Smith was affectionately called Iosepa, the Hawaiian way of saying
Joseph.
Iosepa, Utah was named in honor of this great man for his
important and loving work with the Polynesian members of the
Church.
A very special relationship existed between the First
Presidency and the church members at the Iosepa Branch. Unlike any
other ward or branch of the Church, they did not deal through
Stake, District or Mission leadership, but went directly to the
First Presidency, by-passing any local leaders.
Their group was
called a "mission branchn by the Church.
In the historical files of the Church, under the letterhead of
the
First
Presidency,
are gentle and affectionate letters
counselling
Iosepa
colonists
on
personal
matters
and
on
interpersonal relationships, revealing the close and caring concern
extended toward the members of the church at Iosepa. Members of the
First Presidency visited the Iosepa Branch often throughout the
· existence of the Branch to teach and encourage the members in
living good lives. and to be happy in their Church activities.
Church officials endeavored to help ease the assimilation
process of the Polynesians through giving former missionaries
special assignments. Matthew Noall, a former Hawaiian missionary
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and later a mission president of the Hawaiian Mission recorded the
following regarding a special call that he and three or four other
former missionaries received:
A number of Hawaiians had emigrated to this country
despite the law of their own land which forbade them to
do so. Because of their racial, language, and cultural
differences, they had great difficulty in adjusting to
their new environment. Faultfinding and bickering were
growing among them ... the first Pres'idency of the Church,
over the signature of Joseph F. Smith, who was then
second counsellor to Wilford Woodruff, called me to the
task of comforting the Hawaiian immigrants and doing
whatever could be done to make it possible for them to
live among our people to a more acceptable degree of
comfort, self-sustenance and harmony. In this task Fred
Beasley and Fred Mitchell joined with me. Later Charles
C. Bush, a returned missionary from Hawaii, was very
active in the project.
The order ... was a big one.
It stayed with us to a
lesser or greater extent for some ten years. The first
big step was the removal of the Hawaiians in a body to a
ranch in Skull Valley where they could profitably engage
in agriculture. The little town of Joseph [Iosepa] was
built. Harvey H. Cluff was made president of the colony.
The Church bore the expense and some natives built
themselves houses, and were made comparatively happy and
self sufficient. 12

A proposal was made by Church officials for the Church to
purchase for them a large ranch on which to locate a colony after
the order of a "company town" where the Polynesians could have
their own community, build their own homes, have year-round
employment, retain their cultural identity and adapt to the general
cultural community which surrounded them at their own pace.
In order to select the most suitable place on which to locate
and colonize interested Polynesians already in Utah and those who
would come later, a land selection committee was appointed on May
' 16, 1889 by the First Presidency of the Church.
It consisted of
three men who had been active in missionary work in the islands.
These three men, Harvey H. Cluff, William W. Cluff, who was to act
as the chairman of the committee, and Fred A. Mitchell, went to the
Polynesians residing in the Warm Springs area of Salt Lake City and
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presented to them the plan to purchase land for a colony.
The
Polynesians agreed with the plan and promptly appointed three from
their own group to work on the committee in the selection process.
They were J.W. Kauleinamoku, George Kamakaniau and Napeha. 13 Napeha
is not to be confused with Jonathan Napela, one of the first
Hawaiian converts to the Church. (After Napela returned to Hawaii,
his wife contracted leprosy and was sent to the Hawaiian leper
colony on the island of Molokai. Jonathan Napela went to the leper
colony to take care of his beloved wife.
He, too, contracted
leprosy. His wife wanted to outlive her husband and to take care of
him until he died. This she was able to do. She lived about two
years after his death. Their story is a beautiful example of love
and devotion between a husband and wife.)
Early in June, the six men set out on their assignment and
during the following two weeks inspected numerous farms and ranches
offered for sale at that time. Within a few days they had visited
and appraised various properties in Utah, Weber, Cache, and Tooele
counties.
In recent times, some people who have visited the area
ultimately selected for the colony have questioned why this
location was chosen as the site for the Islander's new home.
In
the summer it is hot and dry.
Very little will grow without
irrigation. Other Utah valleys appear more productive. Although
the winter weather is milder there than in the other places under
consideration, the winters are cold, especially when compared with
the Polynesian's native islands. The first winter (1889-1890) the
Islanders spent in Iosepa the temperature was especially cold and
they suffered. The Caucasian members called to serve in Iosepa also
suffered from the cold of that first winter.
Even before the Polynesians colonized Iosepa, many sheepmen
and cattlemen had used Skull Valley as a place to winter sheep and
cattle because the winters were milder there than winters in other
areas of Northern Utah. Skull Valley, out on the edge of the great
American desert, remains an ideal area for keeping animals during
the winter. In fact, selling hay and grain to sheep men and cattle
men or boarding cattle and/or sheep became a money making venture
for the colony.
There are those who, when first hearing that the climate is
said to be milder than in most other northern areas, feel that
surely such cannot be the case.
However, the fact that Skull
Valley furnishes great winter range land was one of the important
reasons the Deseret Livestock Company had begun to buy nearby
ranchland and quickly bought the Iosepa property when it came up
11

for sale in 1917.
In the context of the times and circumstances of the 1890's,
Skull Valley definitely offered the best situation available.
There were not many ranches of prime land offered for sale. In his
Gr eat Basin Kingdom, historian Leonard J. Arrington said the
following of this period in Utah:
"The prime economic problem of Mormon country in the
late 1870 's and 1880 's was overpopulation.
In every
valley there were signs that the continued flow of
immigration and the natural increase in population had
filled up the land. Young people were not able to find
farms;
older
people
found
themselves
underemployed .... The Church's program in these years reflects
official recognition of the deterioration in the ratio of
people to the land. Projects to increase the supply of
irrigatable land were sponsored by ward, stake and
general Church organizations.
Here and there, from
Blackfoot, Idaho, in the north to Mesa, Arizona, in the
south; from Manassa, Colorado in the east to Southern
Nevada in the west, available patches of land were
reclaimed from the desert and put in the way of raising
grains,
hay and vegetables .... New settlements were
founded in the Little Colorado and Salt River valleys in
Arizona and New Mexico, in the San Luis Valley of
southern Colorado, in the Upper Snake River Valley in
Eastern Idaho, and Goose Creek Valley in western Idaho.
All told, at least a hundred new Mormon settlements were
founded outside of Utah during the four year period 18761879. In addition, at least a score or more of important
new colonies were founded within Utah in such unlikely
spots as the San Juan country of southeastern Utah,
Rabbit Valley (Wayne County) in central Utah and southern
Idaho. With the exceptions of the initial colonization
movement in 1847-1851, it was the greatest single
colonization movement in Mormon history. Eventually it
spread to Alberta, Canada and Chihuahua, Mexico.
"
"For those who remained in the settled valleys the
problems of poverty and underemployment remained. " 14

Thus, those appointed to select a suitable place on which to
locate the Polynesian members of the Church were faced with many
12

problems.
A large amount of land would be needed to accommodate
such a colony and most of the good farming land was already
occupied and not available to the Polynesians.
In the beginning the site selection committee obtained a list
of farms, ranches, and other large tracts of land that were
currently offered for sale.
Because of the farmland/population
ratio, good farming land was at a premium. Most people who owned
fertile farm land did not want to sell it and many who did not own
good land wanted to buy some. Therefore, the committee found very
few choice locations. They needed to chose the best from locations
which were available.
Naturally the Church would not push other
owners off their land to make it possible for Polynesians to locate
on the very best land and in the best location, nor were the
Islanders seeking such treatment.
The pieces of property the committee chose to consider
included, (1) the property of John T . Rich located in Skull Valley,
Tooele County, (2) the property of George 0. Noble, north and west
of E.T. City, also in Tooele County, (3) the properties of nine
different men located three to five miles southwest of Pleasant
Grove in Utah County, (4) some property owned by Brigham Young
College in Cache County, (5) the property of A.H . Cannon in Weber
County, and (6) the property of Foy and Skeen located next to that
of A.H. Cannon in Weber County.
After visiting these areas, the- committee wrote a report and
submitted it to the First Presidency of the Church. The first part
of the report gave the description of each place visited and
concluded with an evaluation of each of the six properties listed
above as written up in a report by the committee. The property of
John T. Rich located in Skull Valley, Tooele County was deemed by
the committee to have the best qualities for a Polynesian colony.
The following excerpt was included in that report:
ftThe property in Skull Valley, being 30 miles distant
from Grantsville, the nearest settlement, makes it
somewhat isolated, so far as social and religious
considerations are concerned. Yet it possesses very many
great advantages.
The cost of the realty is $35,000.
This includes a considerable amount of personal property
of value and necessary to the proper conduct of the farm
together with the growing crops will amount to not less
than $10,000 or $12,000.
This amount of land and
improvements not to exceed $13.50 an acre.
The
opportunity of securing any amount of additional lands,
and extensive summer and winter range; cheap and abundant
13

supply of fuel and fencing; and extensive water supply;
building material easy access; mild climate; a large crop
nearly matured more than necessary to supply their wants
for the coming year; teams, wagon, harnesses, farming
implements, cows, chickens, pigs, everything needful for
their support, together with the increase from stock if
judiciously managed, will enable them to meet the annual
payment of principal and interest, and in short time pay
for the property.
"Therefore, we are united in ·the conclusion that
this is the most available place on which to locate the
Hawaiian Saints. " 15
All six men in the selection committee (including the three
Hawaiian committee members) were in agreement that the John T~ Rich
property was by far the most desirable. Thus it was not a case of
non-Polynesians deciding what was best for them and sending them
out to Skull Valley without any input by the Polynesians.
Their
Polynesian representatives were in on the decision making.
A
meeting was held with the three members of the First Presidency of
the Church and the six members of the land selection committee.
After a discussion of the pros and cons of the various pieces of
land a vote was taken and the results were unanimous. All nine men
voted for purchasing the John T. Rich property.
This ranch was a going concern with ample water and fertile
land reasonably priced (and more land nearby that could be obtained
from the government) .
There was an abundant crop growing and
almost ready to be harvested, and a somewhat mild climate. There
were also cheap and abundant supplies of fuel and fencing, building
materials of easy access, teams, wagons, harnesses, farming
implements, and cattle, horses, chickens, pigs, etc.
In fact,
everything needful for carrying on everyday life in a frontier town
was available and all at a very reasonable cost.
There would be
enough foodstuff when the crops were harvested to feed the
colonists until crops would be harvested the next year.
Many of the Hawaiians who went to Iosepa during the first six
months of the colony had congregated in the Warm Springs area of
N_o rth Salt Lake City.
Most of them had resided in the Salt Lake
City Nineteenth Ward of the Church.
About two thirds of the Islanders living in Salt Lake City at
the time, went to Iosepa that first day. Soon after that, others
went out, a few at a time.
Of course, some groups of Hawaiian
immigrants were coming over directly to Salt Lake City. Certainly
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some of them went directly to Iosepa.
There seems to be no
information available regarding what percentage of the Polynesians
residing in Utah went to live at Iosepa.
As was stated, in the first place, the Hawaiians were not
11 sent"
to Iosepa.
In the second place, when the Polynesians
arrived at Iosepa on August 28, 1889, the John T. Rich ranch was
not a desolate, "God-forsaken" place by any stretch of the
imagination.
It was an irrigated ranch with foodstuffs available
sufficient for man and beast to survive until harvest time of the
following year.
A nearby lumber mill was purchased by the Church and the
former owner was hired to superintend operations so that suitable
building material could be obtained. These materials would be used
for the colonists to build their homes and for the colony to build
a church, a school house, and other public buildings and barns,
corrals, sheds and whatever else might be needed in a colony in the
late nineteenth century and the early part of the twentieth
century.
In addition to the above, the Church provided financial
support, leadership, and educational opportunities until the
community could become self sustaining.
It was hoped that the
Iosepa Agriculture and Stock Company would become a self sustaining
entity, but until that time came it was expected that the Church
would help the colony and the company · to whatever financial extent
was necessary. In fact, a significant amount of money was expended
to help the company and colony to get started.
Iosepa was bought on the installment plan.
The total price
for the property, machinery and improvements was $35,000. A down
payment of five thousand dollars was paid down by check on Zion's
Savings Bank of Salt Lake City and it was agreed to pay the
remaining $30,000 in seven equal payments of $4285.71 each, the
first payment to come due on July 1, 1890 and the other six
payments due each year on the same date for the next six years. In
addition to the balance due each year's interest on the unpaid
balanace was to be paid at the rate of eight per cent per annum.
Seven notes payable to John T. Rich were endorsed by the
members of the First Presidency of the Church and each note was
signed for the Iosepa Agriculture and Stock Company by Ha:i:;-vey
Harris Cluff as president of the company and by F. A. Mitchell,
company secretary, by order of the board of directors. On August
16, 1889, H.H. Cluff delivered the $5,000 down payment and turned
over the properly executed notes to John T. Rich.
The cattle and horses were bought separately. After 129 head
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of horses and 335 head of horned cattle were itemized, counted and
evaluated individually or by groupings and final arrangements made,
Mr. Rich received $12,199 for the animals.
However, it was not
recorded in the H.H. Cluff Autobiography when or how the animals
were paid for.
Al though the Iosepa Agriculture and Stock Company was the
official group through which the Iosepa Colony was superintended in
its day to day colony activities, actually it was the Church of
Jesus Christ of Latter Day Saints which, at least in the beginning,
financed the operations of the colony. In doing what needed to be
done the Church expended considerable money to take care of the
Polynesian saints.
For instance, within about two weeks after the Polynesians
arrived in Iosepa, a nearby sawmill was bought from Edwin Booth for
$1497.75 and the former owner was employed to operate and
superintend its operation. On February 14, 1890 $7,525 was
appropriated by the First Presidency for improvement in the colony
as requested by President H. H. Cluff and on October 11,1890 they
decided to buy from Frank Knowlton and sons two pieces of property
known as "The Dell" and "Quincy Springs" for $6,500 and some land
from Jessie Stevenson for $800.
On December 6, 1892, President
Cluff received $1464.90 from the First Presidency to buy things
from ZCMI, for several of the colonists, and for taxes. 16 Then on
April 25, 1894 the Iosepa Agriculture and Stock Company received
$1925 to make needed improvements to enlarge the swine production
project. The above figures were taken from entries in the Harvey
H. Cluff journal which in all likelihood did not include all of the
expenditures.
Including the initial purchase of the John T. Rich Ranch
throughout the twenty eight years of the existence the company
purchased a total of 5273 .19 acres of land in Skull Valley.
Accurate records were not kept as to how much money was paid for
all of the purchases made after the initial purchase of the Rich
ranch. However, the cost of the additional land after the initial
purchase most certainly would have been at least equal to the
amount paid to John T. Rich to purchase his ranch.
Thus a rough
estimate of what land was purchased for the Iosepa Agriculture and
Stock Company could be set at $70,000.00 or more.
An economic depression began in the United States in 1892 or
1893.
This impacted negatively on the ability for the Iosepa
Agriculture and Stock Company to make money. One of their earliest
projects to earn money was to board sheep and cattle through the
winters or to sell hay and grain to sheep men and cattle men for
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feeding their animals during the winter.
However, when financial problems deepened in the United
States, it became very difficult for the sheepmen and others to pay
for the animal feed or for the boarding costs. It was hoped that
these debts could be paid later. However, in many instances, it is
not known if these debts were ever completely paid. H.H. Cluff's
journals record many instances when he went around to livestock men
to try to collect enough money to buy necessities for the colonists
at Iosepa. In 1893, six hundred banks closed, seventy four
railroads went out of business and orie thousand five hundred
commercial businesses collapsed.
Many felt that this was the worst depression suffered in the
United States up to that time. It was a grim time for many people.
It was difficult for the Iosepa Colony, but of course the Church
provided the financial help needed to keep the colonists from
suffering too much.
The author has not been able to ascertain the amount of money
which was needed for expenses between 1890 and 1908, but records
exist for a very expensive water project which was completed in
1908. Water for culinary use and for irrigation purposes had to be
brought down from the springs and streams in the mountains to the
east.
For the first ten or twelve years culinary water was obtained
from irrigation ditches that ran through the town.
This was the
usual practice in the various colonies and towns in Utah during the
first few decades of their existence. Usually the water was dipped
up and put in barrels early in the morning before sheep or cattle
had a chance to drink out of the ditches or pollute the water in
any other way. It was allowed to settle in the barrels for several
hours before the water was used for drinking or cooking. The main
canal came through very soft, powdery soil through which water
could not be conveyed without difficulty and loss.
This unsatisfactory system of obtaining culinary water was
used by all until about 1903 when Mrs. Waddoups contracted typhoid
fever from impure water.
This brought to the fore the immediate
need of securing a better and more sanitary supply of water for
Iosepa's culinary usage. President Thomas Anson Waddoups built a
cistern and settling tank into which water was filtered and stored
for use in his home.
The tank was situated high enough to give
sufficient force to pipe the water into the kitchen of the Waddoups
home. 17
The tank was large enough to hold a large quantity of
water. Therefore, by choosing when to divert water into the tank,
relatively pure water could be obtained for the Waddoups's
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household.
Soon thereafter, a tremendous water project was under.t aken to
divert the water from six or seven mountain streams and several
springs into huge cement bottomed canals, gathering water from each
source into one main pipe system. From that point, the water could
be distributed for irrigation, municipal and power purposes . 18 This
$260,000.00 project, completed in 1908, was very successful in
making the water available for irrigation and providing each home
with pure culinary water. 19 It was never used, however, as a source
for generating power.
At this same 'time, the fire hydrants
referred to earlier were placed around the community at strategic
points.
The town of Iosepa did become a profitable business during the
last few years of its existence. Excluding the larger, long range,
investment expenses, there was sufficient annual cash flow to meet
the month to month and year to year expenses of the colonists.
Those who wanted to work were guaranteed year round employment. The
larger expenses could not be met during the year they were
incurred, but it was expected that these expenses would be covered
in later years when the Iosepa Agriculture and Stock Company began
to turn a larger profit.
Harvey H. Cluff, president of the Iosepa Branch declared
August 28th to be Polynesian Pioneer Day to be celebrated each year
on that date in commemoration of the arrival of the Iosepa pioneers
on August 28, 1889, the date the first Polynesian pioneers moved to
Iosepa. This was done each year with parades, baseball games, tugs
of war, musical concerts, dancing, speeches, church services and
luaus of tasty food.
Every year at least one member of the First
Presidency of the Church was in attendance--sometimes all three
were there.
Other dignitaries and former missionaries came, too. This was
a happy and spiritual time for all who attended.
At the first
anniversary celebration Iosepa was dedicated for the gathering of
Polynesian Church members.
The dedication prayer was given in
English by President Wilford Woodruff and in Hawaiian by Joseph F.
Smith of the First Presidency.
Unfortunately, these dedicatory
prayers were not recorded.
After most of the Polynesians had left Iosepa in 1917, such
·celebrations were rarely held. Then as more Polynesians--students
and others--came to Utah, Iosepa seemed to be rediscovered and
groups and individual Polynesians went out to see Iosepa. The most
obvious remanent was the cemetery and after the yellow roses, fire
hydrants, and crumbling foundations of buildings were duly noted
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and enjoyed, major attention was turned to the community cemetery.
Repairs were needed as well as upkeep and the building of a strong
fence to enclose the graves of those who were buried there.
Soon the day to remember the Polynesian Pioneers was moved to
Memorial Day week end.
This was logical because of the greater
emphasis upon the cemetery as other Utahns turned their attention
to cemeteries and Memorial Day weekend. This national holiday gave
a longer weekend for projects.
Late May was not as hot as late
August.
Most of the time, there was less dust, and fewer flies,
gnats and mosquitoes.
·
The number of people attending the events has been steadily
increasing.
In 1997 the crowd was estimated to be at least five
hundred people. Well over half of these were Polynesians, but nonPolynesians also came to enjoy the festivities and to learn about
the Iosepa pioneers.
"What force would draw a person from the islands of the South
Pacific to the deserts of Utah?"
This question was posed and
answered in an article in The Univ e rs e , Brigham Young University's
campus newspaper. Bill Wallace, a third year law student at B.Y.U.
gave this answer: "Aina" or the land itself .. . Aina produced the
resources our ancestors needed. We come back now once a year as a
spiritual retreat ... This is our roots for Utah.
My grandparents
were here.
Its a very special place for us, 11 he said. 20
The article continues: "Though Bill Wallace has a final exam
in law school this morning, I'm not worried about it. Returning to
where his grandparents were was more important, he said."
"He returns now to Iosepa to try and incorporate the attitude
of his ancestors." I'm here to get that charge again," he said. 18
What a beautiful expression of his love and admiration for his
ancestors and their role in his success! Everyone should have the
same thoughts and appreciation for his own legacy.
Certainly Bill
Wallace expresses pride for his grandparents.
John and Maggie
Broad must be very satisfied with the accomplishments of their
grandson. Bill Wallace is a representative of a vast multitude of
descandants who are proud of their Iosepa, Utah ancestry.
His
grandparents are representative of the Iosepa colonists who have
reason to be pleased with their posterity.
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